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CONSCIOUSNESS
1 What is consciousness?
MODERN SCIENCE:  Consciousness is the subjective, moment-to-moment experience of being aware of oneself and the surrounding world, encompassing thoughts, sensations, and feelings. It is a complex, likely biological phenomenon involving integrated brain activity that allows for information processing, decision-making, and survival. It exists on a continuum, ranging from deep sleep to full wakefulness. 
Subjective Experience (Qualia): It is the "what it is like" aspect of existence—the personal, first-person experience of sights, sounds, and emotions.
Awareness: It involves awareness of both the external environment and internal states, such as thoughts, pain, and hunger.
Brain Function: While not fully understood, it is generally thought to arise from complex, networked brain activity, rather than a single location. [so its not out of brain]
Purpose: It functions to help organisms process information, set priorities, and learn. 
There is no single, universally accepted definition, making it one of the most significant, ongoing mysteries in both science and philosophy. 
XXXXXXXXXXXXXXXXXXXXXXXX
WHAT IS THE MYSTERY?         The common-usage definitions of consciousness in Webster's Third New International Dictionary (1966) are as follows:  awareness or perception of an inward psychological or spiritual fact; intuitively perceived knowledge of something in one's inner self inward awareness of an external object, state, or fact concerned awareness; INTEREST, CONCERN—often used with an attributive noun [e.g. class consciousness];    the state or activity that is characterized by sensation, emotion, volition, or thought; mind in the broadest possible sense; something in nature that is distinguished from the physical the totality in psychology of sensations, perceptions, ideas, attitudes, and feelings of which an individual or a group is aware at any given time or within a particular time span— waking life (as that to which one returns after sleep, trance, fever) wherein all one's mental powers have returned . . .the part of mental life or psychic content in psychoanalysis that is immediately available to the ego.
The Cambridge English Dictionary defines consciousness as "the state of being awake, thinking, and knowing what is happening around you", as well as "the state of understanding and realizing something". The Oxford Living Dictionary defines consciousness as "[t]he state of being aware of and responsive to one's surroundings", "[a] person's awareness or perception of something", and "[t]he fact of awareness by the mind of itself and the world"
XXXXXXXXXXXXXXXXXXXXXXXXXXX
General Philosophy:     The term "qualia" was introduced in philosophical literature by C. I. Lewis. The word is derived from Latin and means "of what sort". It is basically a quantity or property of something as perceived or experienced by an individual, like the scent of rose, the taste of wine, or the pain of a headache. They are difficult to articulate or describe. The philosopher and scientist Daniel Dennett describes them as "the way things seem to us", while philosopher and cognitive scientist David Chalmers expanded on qualia as the "hard problem of consciousness" in the 1990s. When qualia are experienced, activity is simulated in the brain, and these processes are called neural correlates of consciousness (NCCs). Many scientific studies have been done to attempt to link particular brain regions with emotions or experiences. Species which experience qualia are said to have sentience, which is central to the animal rights movement, because it includes the ability to experience pain and suffering.
XXXXXXXXXXXXXXXXXXXXXXXXXXXXX
Identity:     Personal identity    An unsolved problem in the philosophy of consciousness is how it relates to the nature of personal identity. This includes questions regarding whether someone is the "same person" from moment to moment. If that is the case, another question is what exactly the "identity carrier" is that makes a conscious being "the same" being from one moment to the next. The problem of determining personal identity also includes questions such as Benj Hellie's vertiginous question, which can be summarized as "Why am I me and not someone else?". The philosophical problems regarding the nature of personal identity have been extensively discussed by Thomas Nagel in his book The View from Nowhere.
XXXXXXXXXXXXXXXXXXXXXXXXXXXXX
Sanatana Indian thoughts:        Consciousness is a central topic in Hindu philosophy. This is because this philosophy understands reality in terms of brahman or atman (typically translated as the self), and consciousness is conceived as the essential marker of self. The prominent Hindu text Bhagavad Gita offers an exception. Self is conceived in the Gita not in terms of its essential identity with pure or transcendental consciousness. But the question remains, does the Gita still offer us a theory of consciousness? The goal of my paper is to show that the Gita can be taken as offering an interesting empirical theory of consciousness. 
          Hinduism, primarily through the Mandukya Upanishad, describes four states of consciousness: Jagrat (waking), Svapna (dreaming), Sushupti (deep, dreamless sleep), and Turiya (transcendental pure consciousness), with Turiya being the underlying reality beyond the other three, representing Brahman and the goal of liberation (Moksha). These states are linked to the sacred syllable AUM, symbolizing the whole of existence and the path to self-realization.  [THAT IS CONSCIOUSNESS IS IN SLEEP STAGE AND WAKEFUL STAGE; DEEP SLEEP STAGE AND SELF REALISED STAGE. THEN ALL 4 STAGES CAN BE A SINGLE ENERGY REMAINING KNOWN AND UNKNOWN/?  IF KNOWN QUANTIFIABLE BUT IT IS STILL A MYSTERY EVEN FOR THE SCIENCE WORLD. SO, UNKNOWN FACT OR TRUTH MUST BE. THAT IS KNOWN ONLY TO THOSE WHO KNEW BRAHMAM THROUGH THE SELF-REALIZATION. THEN WERE THEY ENERGYLESS BEFORE AND SO GOT THEIR ENERGYOR A DIFFERENT KIND OF ENERGY AS DEFINED BY EINSTEIN OR NEWTON? SUPPOSE WERE POTENTIAL WHILE IN SWAPNA, AND KNETIC WHILE IN JAGRATHA, THEN ENERGY? IF CONSCIOUSNESS IS BRAHMAM AS DEFIND IN VEDAS AND     B G THEN BRAHMAM IS ONLY AN ENERGY?}
XXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXX
HOW THE SCIENCE DEFINED THE ENERGY?
In science, energy is fundamentally defined as the capacity or ability to do work—which means applying a force to cause the displacement of an object, or creating change within a system. It is a quantitative, scalar property that can be transferred, transformed, and conserved, but never created or destroyed. 
Core Definition: The capacity to move matter, create heat, light, or cause change.
Fundamental Types:
Kinetic Energy: The energy of motion (e.g., thermal, sound, electrical).
Potential Energy: Stored energy based on position or structure (e.g., gravitational, chemical, nuclear).
Law of Conservation: Energy cannot be created or destroyed, only converted from one form to another, such as chemical energy in food becoming mechanical energy in muscles.
Measurement: The SI unit of energy is the Joule (J), which is equivalent to one newton of force applied over a distance of one meter.
Work & Power: Work is the transfer of energy (), while power is the rate at which energy is transferred or transformed (measured in Watts). 
Energy is essentially the "currency" that enables all physical processes, from cellular activity to the movement of stars, acting as a conserved quantity in a system.
In Hinduism, energy is understood as Shakti, the dynamic, feminine, and primordial cosmic force responsible for the creation, sustenance, and destruction of the universe. Often personified as the Mother Goddess (Devi, Durga, Kali), Shakti complements the static consciousness of Shiva, making it the active power behind all divine and physical existence. 
Shakti (Divine Power): The fundamental, active force that underlies everything. Without Shakti, the divine is considered lifeless.
Prakriti (Nature): Energy belongs to the domain of Prakriti (matter/nature), which acts under the influence of Purusha (consciousness/soul).
Manifestations: Shakti manifests as goddesses like Saraswati (wisdom), Lakshmi (wealth), and Parvati (strength/love).
Cosmic & Personal Energy: Beyond the macrocosmic, Shakti exists within the human body as Kundalini energy, which can be awakened through yoga and meditation.
Divine Couple: The interplay between Shiva (consciousness) and Shakti (energy) represents the union of static and dynamic principles. 
Energy in Rituals: Temple rituals, mantras, and vibrations are used to tap into and interact with this universal energy.
        Shakti is exquisitely beautiful with a flowing and shape-shifting quality to her — embracing reality as a dance. She is fluid, flowing and powerfully flexible.
Shakti energy can be wildly sensual, raw and expressive. Shakti energy can be seen in everything that lives as the manifest, while Shiva energy is formless.
Things that have already come into being are made of Shakti energy. These two divinely sacred energies are equal and opposite forces. We can’t have one without the other.
We can integrate Shiva and Shakti within our inner consciousness, within our entire being. These sacred powers can open us up and transform our very being.
The Shakti energy within us can take the form of prana, that life force energy that flows through our nadis, or subtle energy channels.
It can also take the form of kundalini energy, that coiled energy that lies dormant at the base of the spine until it is unleashed. When this happens, a kundalini awakening occurs, in which the Shakti energy awakens and moves through the central channel, or the sushumna nadi, along which the seven chakras reside. This is when deep cleansing, healing and transformation takes place — and it all happens through the movement of Shakti energy within.
We can feel our Shiva energy when we are the witness of the Shakti. When we sit in meditation, cultivating clear presence and purpose, we are resting within our inner Shiva nature.
Shiva holds space for Shakti to move through. Shiva gives direction to Shakti’s shape-shifting energetic flow.
Ways to Awaken Your Divine Feminine Shakti Energy
Shiva-Shakti Union
In union, Shiva and Shakti make up the half-woman lord known as Ardhanarishvara. The image of Shiva-Shakti in consort is a truly beautiful one to gaze upon. This androgynous figure shows the union of masculine and feminine aspects of our being, which brings about a mystical wholeness within.
Shiva is the yogi god with his naked torso and muscled legs, with dreadlocks and a snake around his neck. He carries a trident and has a peaceful face.
Shakti has long hair, large almond shaped eyes and delicate features. She wears a flowing silk cloth and one of her feet is raised in a dance.
The image conveys complete balance, joy, and presence. This is Shiva-Shakti — the union of sacred masculine and feminine consciousness that lies within us and throughout the Cosmos.
      Shivah Shaktya yukto yadi bhavati Shaktah prabhavitum
Na chedevam devo na khalu kushalah spanditumapi |
Atah tvam aradhyam Hari-Hara-Virinchadibhir api
Pranantum stotum vaa katham akrita-punyah prabhavati || 
– Soundarya Lahari 1
Meaning: Joined with Shakti(thyself), Lord Shiva is capable of creating the Universe.Otherwise, the Lord is not be able even to stir.You are worthy of being adored even by Lord Vishnu, Lord Shiva and Lord Brahma.Therefore, O Goddess! without acquiring great merits, how can a person be able to salute you?
Exposition: What a great statement of reality! This is the most important opening shloka of Soundarya Lahari. It declares that Shiva and Shakti are one and have to be always together to do anything. They are the parents of the world as prayed in Vagarthaviva Shloka of great poet Kalidasa.
2 Whether consciousness is a matter?
Hindu thought at its essence revolves around the relationship between two phenomena that constitutes existence as we human beings perceive and experience in our everyday reality i.e. consciousness and matter. Variably called Purusha and Prakriti, Kshetrajnah and Kshetra, or in English, the Subject and Object, the Knower and the Known or the Observer and the Observed, the central question seems to be “Are there two fundamental primordial entities here or is there only one?”. The multiplicity of phenomena that we perceive and experience, seem to be built out of the fundamental building blocks of consciousness and matter. Interestingly, contemporary Physics is also looking for a “Unified Field Theory” (also called a “Theory of Everything”), that explains seemingly disparate forces observable in the universe i.e. gravitational, electromagnetic, nuclear, and so on. We may notice in passing the use of the word “Field” emerging from Physics which is often also the word used to represent the Sanskrit Kshetra. It has become common knowledge now, that all material objects and phenomena that we observe, and that are observable, are built out of the building blocks of swirling atoms, molecules, electrons, protons and other energy waves. Everything is constructed i.e. assembled out of something else which constitutes it. We may call this the field of matter or the material field i.e. the Kshetra or Prakriti, as a totality, for the time being. Yet, Physics does not even begin to touch the domain of Purusha.
The Knower of this Field of Matter, the Kshetrajnah, the Purusha, however, seems to belong to an entirely different order of reality, perhaps even inaccessible to the methods of Science. We might ask, without the Kshetrajnah, does the Kshetra really exist? In other words, without the Subject, the one who knows the varied objects, the one who can objectify (and therefore name, analyze, inquire into and so on) all these objects in this universe, is there any object here at all? Besides, are there many Subjects here, or only one? Our everyday experience seems to suggest that there are a great many discrete subjects here as there are many varied objects. Yet they are all constituted by only two things i.e. consciousness and matter. Just as there is only one electricity, that makes the fan, the microwave, the washing machine, the refrigerator and the light bulb “come alive” in their unique expressions, and it makes no sense to speak of a plurality of electricities, so too, can we really speak of consciousness in the plural or is it really only one? Moreover, consciousness is everywhere, only to a greater and lesser degree, it seems. The plants exhibit consciousness, and so do a variety of animals, birds and inspects – in fact, this world seems to be alive with it. And if consciousness were to leave the body, that seems to be the end of life. Yet, even the earth which is seemingly inert, throws up vegetation, trees and forests, which are not! Consciousness seems to be the difference between what is alive, and what is not, while pervading both at the same time.
Krishna says, “this entire world is pervaded by me” (Maya Tatam Idam Sarvam Jagat); “All Beings have their being in me” (Matsthani Sarva Bhutani) just as the “Vast air, which goes everywhere always exists in space” (Mahan Vayu Sarvatragah Nityam Akashastitah) [CHAP 13] . This example sets up the relationship between space and all things that exist within it, as analogous to all beings that exist within consciousness. Without space, nothing can exist within it. At the same time, space does not require anything to exist – it exists on its own, whether or not there are any objects within space. Space both pervades all objects that exist within it and transcends all objects at the same time. So too, all beings exist in this singular consciousness, and come alive due to “My presiding presence” (Maya’dhyakshena), says Krishna definitively; And just as the objects within space do not have any discernible effect on space itself, so too, all the activity and experience i.e. creation, dissolution, birth, death, growth, desire, pursuit, accomplishment, success, failure, loss, grief and sorrow, that consciousness makes possible has no effect, indeed has no connection with it (asaktam tesu karmasu). Consciousness presides, pervades, and makes possible all the beings and objects within it, including space and time and this universe as we know it – indeed what can exist or be known to exist if consciousness did not exist? And Consciousness and the material field belong to two orders of Reality, just as Space and the objects that exist within space enjoy different orders of reality.
Whereas the Sankhya system of thought postulated that Prakriti is Pradhana and there were perhaps many Purushas here, Krishna resolves this saying that the material field is entirely within his control (prakritim svam avastabhya) even as he creates this universe again an again (visrjami punah punah) through the power of Prakriti (prakrtervasat) and returns them all back to it, at the end of the cycle of creation (prakritim yanti mamikam kalpaksaye), before he begins the cycle all over again (Kalpadau Visrjamyaham). The one Brahman emerging into two – Purusha and Prakriti is the great cosmic mystery. What is the process by which this Prakriti (the field of matter) emerges from Purusha (the field of consciousness)? What is the power (Maya Shakti) that makes this emergence possible? How does it resolve back into Purusha and re-emerge again? Or do they ever remain separate, as parallel Realities, having once emerged into two? Can we human beings ever fully comprehend these mysteries? Or do we just have to take Krishna’s word for it, and settle for Shankara’s commentary? Hindu studies as a field, engages these questions fully, and enters into the Hindu texts, for their various perspectives on these questions. Both science and history seem to entirely sidestep them.

3 Whether the consciousness is energy?
Hindu sages realized God or the Divine as a phenomenon either without any form (nirguna) or as manifesting in various forms (saguna). They realized that there is but one Divine for all beings, as well as for the nonbeings. It is immanent, transcendental, and universal and is present in all places in the entire cosmos. The sum total of all energy and consciousness is perceived as God. Hindus believe different names of gods are merely icons in the infinite divine spectrum.
According to Hindu philosophy, “consciousness” is primarily inactive (purusha). This comes in contact with the active component called the prakruti–the primordial materiality of nature.
Human beings are born with three basic characters of nature called the gunas:
Sattivic, which represents purity
Rajasic, which represents activity
Tamsic, which represents dullness or inertia
These three are the basic characteristics or gunas of all beings and determine the nature of actions performed during the lifetime. According to Hindu theology, human beings alone have the capacity to alter these gunas or the basic attitudes by using the free will. The transformation of the gunas is indeed the main task of all human life. According to Hindu philosophy, this task may not be accomplished in one lifetime; rather, it may evolve through eons of birth cycles. The consciousness, or the divine power, although inactive by itself, is the life force behind all activity. It has been compared to the energy of electricity, which is the moving force behind all tools and gadgets. The transformation of the inner being, or antahkaran, has been considered as the most prized pursuit of human life. From the lowest quality of the tamas, the dull and evil attitude, toward the rajasic, the active and productive trait, and further to the sattvic nature of purity and benevolence are the gradual evolutionary steps for the soul of the individual, until finally it attains the highest perfection, the super-consciousness of the Divine, and merges itself into the Divine, losing its separate individuality. This is the stage of salvation, or moksha, of the soul from the recurring birth and death cycles, known as samsara.
This internal transformation is attained by meditation and spiritual practices sadhana. Spiritually exalted persons gradually identify themselves more with the soul, atman, than with the body. Intense and sustained mental concentration on higher spiritual thoughts liberates them from any physical afflictions. Indeed, in Hindu thought, over-identification with the physical body and other material possessions is considered to be the root of all human suffering.
Hindu seers often compare this communion with the spiritual consciousness to the deep leap of a diver who swims to the ocean depths in search of pearls. The pearl is the Divine wisdom. Time and again, Hindu sages have advised to look within one’s own self and discover the Divine. Hindu philosophy asserts that when the mind is pure and applies concentrated attention, it may attain spiritual knowledge, or jnana, and one may discern what is not normally perceptible to the senses. In Hindu philosophy, this Divine consciousness, the Divine, and God are essentially one and the same thing.
Albeit the concepts of Soul, Consciousness, etc. are firmly believed and accepted in Hindu philosophy, they still remain rather unresolved by modern science. These metaphysical spiritual concepts lie beyond the current paradigms of science. Even so, several other Hindu views and philosophies like “vegetarianism”, “environment protection”, “meditation” etc. are being gradually embraced and respected by the world at large. There is a great possibility that further advancement in technologies may indeed uncover scientific clues to these unresolved metaphysical secrets of Hinduism.

4 Are there any specie known without the consciousness?
Yes, several species, particularly those lacking a centralized nervous system, are generally considered to lack consciousness or sentience, including sponges (Porifera), corals, anemones, hydras, and many cnidarians. While they react to environmental stimuli, they lack the brain architecture necessary for subjective experience or conscious, decision-making processes. [modern science]
In Hinduism, there are no species without consciousness, as all life forms—including plants, animals, and microbes—are considered jivas (living souls) animated by the same spiritual essence (Atman). While beings differ in sensory development (tattvas) and Gunas (qualities), the fundamental consciousness is omnipresent throughout nature. 
Universal Consciousness: The Bhagavad-gita indicates that the same imperishable soul exists in all beings. {I AM IN ALL AND NONE IN ME}
Plants and Microorganisms: All life forms, from microscopic organisms to plants and animals, possess souls and are considered sentient.
Degrees of Expression: While all life is conscious, Hinduism distinguishes between species based on their ability to express that consciousness, with humans having the highest capacity for self-realization.
Advaita View: Non-dualism emphasizes that the same divine essence (Brahman) underlies all existence, making the distinction between life forms one of form, not of the soul itself. 
The Environment in Hindu Consciousness— Therefore, the binary between the interiority and the exteriority is ruled out. Since such faith is embedded in the practice and f...
Treatment of Animals in Hinduism - According to various schools of Hinduism, spiritually there is no distinction between human beings and other life forms. All life ...If Hindus believe in reincarnation, humans can ...
— Good life situation or bad according to karmA. Gods do not judge, you are responsible for your reincarnation. What you have done, ...

5 is consciousness is God? Brahmam?
The Chandogya Upanishad is among the more ancient. Its sixth chapter contains a story about the student Svetaketu and his teacher and father, Uddalaka. Svetaketu returns home from his studies at the gurukula, arrogantly convinced that he knows everything worth knowing. Uddalaka challenges him, “Did you ask about that teaching through which the unheard becomes heard, the unfathomed becomes fathomed, and the unknown becomes known?” Svetaketu, unfamiliar with this instruction, asks his father to reveal it to him. Uddalaka obliges, and commences saying, “In the beginning, all this before you was Existence alone, only One, without a second.”
Saying “Existence” (sat) here, according to Shankara, implies a subtle, all-pervasive thing, which is without distinctions, singular, without parts, and is Consciousness. This word, sat, he states, is known from all the Upanishads. In other words, Existence is the primal substance from which the entire universe, made up of names, forms, qualities, actions, space and time, arises. But that is not to say that Existence is separate from creation, for creation is just Existence qualified by names and forms. Existence must pervade all things that exist, for if it does not, then those things it does not pervade would not exist. It must be without distinctions, for Existence is a binary—there is no range of existence. It can be said to be singular for the same reasons already mentioned, for if there were more than one existence, the question must still be asked, “Do they exist?” If they do, then they are within the realm of a higher, singular Existence.
Uddalaka proceeds to explain that sat, Existence, envisioned itself as becoming many, and it was this vision from which the universe arose. Here, an interesting discussion takes place. The very fact of Existence’s envisioning, according to Shankara, is justification enough to declare that Existence is also Consciousness (in other Upanishads called chit, or jnana). How can this be so? The Upanishads already established that Existence is singular, without a second, and beyond qualification in the beginning. Then how could it perform the action of envisioning? To do so it must be conscious. But being conscious implies a quality of Existence, and Existence has already been stated not to have qualities. 
From this it follows, he concludes, that Existence does not have consciousness—it simply is Consciousness. How can it be said that these aspects are one and the same entity? If Existence were separate from Consciousness, then Consciousness, or the ability to envision, would not exist. And if Consciousness were separate from Existence, then Existence would not have the ability to envision. Thus, according to Shankara, Consciousness and Existence must be synonyms for each other. 
Another text drives home the identity, the oneness, of Existence, Consciousness and Brahman: the Taittiriya Upanishad, which states, “Brahman is truth, knowledge and infinite.” Shankara sheds some light on this terse statement. He writes:    As for satya, a thing is said to be satya, true, when it does not change the nature that is ascertained to be its own; and a thing is said to be unreal when it changes the nature that is ascertained to be its own. Hence, a mutable thing is unreal… So the phrase satyam Brahma (Brahman is truth) distinguishes Brahman from unreal things.
From this it may follow that (the unchanging) Brahman is the (material) cause (of all subsequent changes); and since a material cause is a substance, it can be an accessory as well, thereby becoming insentient, like earth. Hence it is said that Brahman is jnanam. Jnana means knowledge, consciousness. The word jnana conveys the abstract notion of the verb (jna, to know); and being an attribute of Brahman along with truth and infinitude, it does not indicate the agent of knowing.
To the rishis, the authors of the Upanishads, an “end” or a “theory” was meaningless without a method of attaining it. So how can Consciousness be known? In answer to this question, the Aitareya Upanishad lists the ways in which Consciousness (Prajnanam), the all-perceiver, can be perceived; that is, the forms in which the effect of Consciousness can be witnessed. Here, the names and attributes of Consciousness are mentioned:
It is this heart (intellect) and this mind… It is sentience, rulership, secular knowledge, presence of mind, retentiveness, sense-perception, fortitude, thinking, genius, mental suffering, memory, ascertainment, resolution, life-activities, hankering, passion and such others. All these, verily, are the names of Consciousness. …The universe has Consciousness as its eye, and Consciousness is its end. Consciousness is Brahman.

6    A logical question was first asked: We often mention Consciousness, Existence or Brahman as a final Truth, but how can we actually know it?      
    Any activity related to living, knowledge and emotion is referred to here. Where there is life, there can be seen the effects of Consciousness. Through these effects, Consciousness can be known, for it is the principle that underlies them all. But does this just mean life as we know it? The Upanishad does not stop there. Those creatures that “do not move” are also included under the purview of Consciousness, which indicates that even inert objects are included as effects of Consciousness. The Upanishad goes on to state that the entire universe has Consciousness as its substratum and as its goal. Meditation on these effects of Consciousness brings one to the knowledge of Consciousness itself.
7         E=Mc2   IN A WAY DENOTES THAT THE ENERGY OF BRAHMAM IS INFINITY MASS WHEN THE MOVEMENT IS ZERO; WHERE THE MASS TENDS TO BLACKHOLE STILL IN INFINITY SIZE PRALAYAM CHANGES AGAIN INTO THE MANIFESTATION OF NATURE THE PRAKRITI THROUGH THE PURUSHA, (KAPILA SANKYA YOGA) INTO SRISHTI AND STHITHI. 
Bg. 14.4
सर्वयोनिषु कौन्तेय मूर्तय: सम्भवन्ति या: ।
तासां ब्रह्म महद्योनिरहं बीजप्रद: पिता ॥ ४ ॥
sarva-yoniṣu kaunteya mūrtayaḥ sambhavanti yāḥ
tāsāṁ brahma mahad yonir ahaṁ bīja-pradaḥ pitā
It should be understood that all species of life, O son of Kuntī, are made possible by birth in this material nature, and that I am the seed-giving father.
In this verse it is clearly explained that the Supreme Personality of Godhead, Kṛṣṇa, is the original father of all living entities. The living entities are combinations of the material nature and the spiritual nature. Such living entities are seen not only on this planet but on every planet, even on the highest, where Brahmā is situated. Everywhere there are living entities; within the earth there are living entities, even within water and within fire. All these appearances are due to the mother, material nature, and Kṛṣṇa’s seed-giving process. The purport is that the material world is impregnated with living entities, who come out in various forms at the time of creation according to their past deeds.
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